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Abstract:

Warfare is often associated with masculinity, leading to the absence
of women’s roles during times of war. This phenomenon also
occurs in the Palestinian conflict, where narratives related to the
resistance of Palestinian women are frequently overlooked. As a
direct reflection of life, literary works capture the reality of
Palestinian women’s resistance. Therefore, this research aims to
expose the resistance of Palestinian women as reflected in an Arabic
novel titled al-Tantiriyyah by Radwa ‘Asir. This study is a library
research with a descriptive analytical approach. It utilizes Héléne
Cixous’s ideas regarding the binary opposition of patriarchy. The Abstract
research data is derived from words, phrases, and sentences in the
novel al-Tantiariyyah that narrate the resistance of Palestinian
women. Data collection begins with intensive reading techniques to
ensure a comprehensive understanding. Subsequently, the data is
categorized according to the topics of discussion. The data analysis
process involves contextual investigation to strengthen primary data
through supporting literatures and scholarly articles. The research
findings indicate that Palestinian women indeed live under the
shadow of patriarchal culture. However, they also actively
participate in resistance against Israeli occupation. Their resistance
involves non-violent actions such as aiding war accommodations,
writing, and engaging in protests. Additionally, they resist through
military and political means.
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On October 7, 2023, Hamas launched a sudden attack on Israel's defenses from
the Gaza Strip by land, sea, and air. The attack happened on a Jewish holiday,
immediately following the fifty-year commemoration of the unexpectedness Egyptian-
Syrian attacks that triggered the Yom Kippur War (Zanotti & Sharp, 2023). Public
attention swiftly turned to various news reports, particularly those concerning Hamas.
Hamas or Harakah al-Mugawamah al-lslamiyyah is a political movement that gained
prominence during the first Intifada in 1987 (Basyuni, 2015). It can be concluded that
Hamas represents the Palestinian community's rebellion against Israeli occupation after
years of dissatisfaction with the resistance efforts of the Palestinian Liberation
Organization and Fatah (Cowper-Coles, 2022).

With the advancements in technology over the past few years, social media has
emerged as a crucial communication tool. Indirectly, social media influences the present
conflict in Palestine. It has given rise to citizen journalists who stand at the forefront
(Zeitzoff, 2018). It also serves as an alternative channel for Palestinians to present their
perspectives and provide information immediately (Amer, 2023). Therefore, the global
community can easily access images or videos displayed through various social media
platforms, including narratives related to Hamas.

Despite the Western media framing, Hamas is perceived as the guardian of Gaza
from Israeli attacks. In the TikTok account @Aj+, for instance, Hamas fighters are
portrayed as brave men dressed in military uniforms, kafiyyeh, and armed with
weapons. They relentlessly assault Israel's defenses without fear for the sake of
Palestinian freedom. From this phenomenon, their physical appearance and valor in war
are often associated with masculinity. In this regard, war is solely centered on the
activities of men who descend into the battlefield and confront the enemies.

According to Cockburn’s article War and Security, Women and Gender: an
Overview of the Issues, women in some countries have the opportunity to join the
military. However, militarism demands training that is inherently masculine. Therefore,
women are often treated differently in military training (Cockburn, 2014). This also
leads to the absence of women from matters related to war. Women are depicted as
second-class citizens in the struggle for independence. It can be seen from historical
records where the majority of national heroes are men. It proves that women are already
marginalized even in discourse (Handayani, 2023).

The alienation of women is also witnessed in the context of Palestine. Women
are often positioned as victims when warfare ensues. Women living in conflict zones,
such as the Gaza Strip, frequently experience severe trauma as a result of loss and
violence (Veronese et al.,, 2019). In contrast, Palestinian women have actively
participated in the struggle for Palestinian independence. However, their presence often
lacks significant attention from the global community (Jad, 2018). In alignment with it,
Palestinian women face discriminatory treatment from the Israeli army. The
discrimination leads to movements of Palestinian women's resistance to reclaim their
rights (Lasut et al., 2022). It is regrettable that these movements often disappear from
historical narratives, resulting in women being consistently portrayed as weak and
powerless individuals.

Literature, as a symbolic communication, emerges to fill the void in narratives
concerning the resistance movements of Palestinian women. One such example is the
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Arabic novel titled al-Tantiriyyah by Radwa ‘Asiir. The novel tells the story of
Rugayyah and her family, who live in the village of Tantura. In 1948, the village was
seized by Israel. Some of the villagers were massacred, while others were forcibly
expelled from their houses. She bears witness to various cruel events inflicted upon
Palestinians around her. Despite al-Tantiriyyah capturing the plight of Palestinian
refugees, the novel also depicts the struggle of Palestinian women to resist Israeli
occupation in their own way.

This novel stands as one of Radwa ‘Asiir's masterpieces. Therefore, it possesses
its own allure for analysis through various literary approaches. In previous research, this
novel was examined using an ecocritical approach. The findings indicated that the
natural beauty of the village of Tantura plays a central role in the novel. It is no longer
merely a supplementary element to the plot (Bustam, 2014). The novel records the
history of the Nakba events of 1948, which the Israeli government has sought to erase
(El-Mansi, 2021). It also portrays the transmission of traumatic memories of the main
character, both familial and affiliative (Utami, 2022). Additionally, the novel serves as a
resistance against the cultural appropriation of Palestine by lIsrael. It is evident in the
presence of seven cultural aspects that affirm Palestinian identity as a nation (Utami,
2023).

The following studies focus on women’s issues in the novel. The first study
reveals that the novel uncovers instances of rape of Palestinian women that have been
concealed by the Israeli government (Nashef, 2021). Furthermore, the novel exposes a
different genocide event compared to the mainstream history widely circulated within
society. It also highlights the sexist oppression experienced by the main character and
her ability to rise above all that befalls her (Halizza et al., 2022).

Although there have been numerous studies concerning women in the novel al-
Tantariyyah, the resistance of Palestinian women against Israeli occupation has not been
thoroughly explored. This research aims to unveil the portrait of Palestinian women’s
resistance movements that have been omitted from the narrative due to the dominance
of patriarchal culture. Therefore, this study adopts the ideas of Hélene Cixous,
specifically the theory of patriarchal binary. Cixous argues that, within the patriarchal
perspective, men and women are binary distinguished. There will always be two things
separated into two groups, akin to two poles. This binary opposition creates differences
between them in the construct of society (Herlina et al., 2022). Women are associated
with femininity and the traits that follow, such as nurturing, gentleness, sensitivity, and
so forth, while men are associated with masculinity and its contrasting traits.

In addition, due to the binary patriarchy, women live in a world already
constructed by the patriarchal system. They are marginalized and labeled with negative
traits. In her essay the Laugh of the Medusa, Cixous emphasizes that women must free
themselves from the confines of patriarchy and resist the construction of masculinity.
Women must reveal their hidden abilities. She asserts that women must write about
themselves, women must write about women, and women must encourage other women
to write (Cixous, 1976). Through writing, women can position themselves as significant
individuals. This aligns with the portrayal of Palestinian women's resistance against
Israeli occupation in the novel al-Tantiariyyah which was also written by a woman.
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This study in a library research utilizing qualitative analytical approach. This
method is a research procedure that produces descriptive data in the form of written or
spoken behavioral information. Human observation is central to a particular tradition in
the social sciences and humanities (Semi, 2021). In the context of interpretation, the
research data presented are words, phrases, and sentences from the text (Ahmadi, 2019).
Therefore, the research data comprise words, phrases, and sentences within the text of
the novel al-Tantiriyyah published by Dar asy-Syuruq pada tahun 2010.

The data collection process begins with intensive reading techniques to generate
in-depth understanding. Subsequently, the data are categorized according to the
discussion topics. The data analysis process involves contextual investigation to
reinforce primary data through supporting references and scholarly articles.

In general, women are often considered second-class citizens in societal
structures. They are frequently viewed merely as fulfilling the biological needs of men
(Habibullah & Rahmah, 2023). Women are confined to the domestic sphere, leading to
their marginalization. This phenomenon is also evident in Arab societies. An intriguing
aspect is that Arab women began to feel alienated with the division of tasks between
men and women. Since then, they have lost their independence and positive identities
(El Saadawi, 2015).

Over time, Arab women have begun to emerge from the domestic sphere. One
example is the involvement of Palestinian women in the first Intifada movement in
1988. Unlike many discussions focusing on women’s suffering, scholars focusing on the
Intifada events demonstrate women's experiences as agents of change facing various
challenges in gender relations within Palestinian society (Jamal, 2020). However, the
image of Arab women as resilient, courageous, strong, and independent is often
overlooked due to the binary patriarchal construction.

Literature is a reflection of life. The novel al-Tantiriyyah portrays the lives of
Palestinian women from two perspectives. They are indeed constrained under the power
of patriarchal culture. However, on the other hand, the novel also narrates how
Palestinian women strive to resist Israeli occupation.

Palestinian Women Under Patriarchal Power in al-Tantariyyah

The issue of patriarchal power continues until the present day. Patriarchy causes
injustice, particularly for women (Mawaddah et al., 2021). Through the novel, Radwa
‘Asiir acknowledges the existence of patriarchal power, as evidenced by the following
quotation:

s Aol des &yl (&Y G zl93)l e ognl dual Al ol ol Ja
o s oo oladl cadall gag sy gl Loy Sengs¥ly ¥ degdg
S Lawlys @i

Hal Aradani Amin am ghasabahu abiihu ‘ala al-zuwaji minnt liannani ibnah ‘ammihi
wa ibnah khalatihi wa yatimah al-abi wa al-akhwayni? Wa ma alladhi yuriduhu wa
huwa al-tabib al-shab min bintin lam tatim dirasataha al-thanawiyyah? (‘Asydr,
2010).
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Does Amin desire me, or is it his father forcing him to marry me because | am the
daughter of his uncle, the daughter of his aunt, or an orphan without a father and two
brothers? What does a young doctor want from a girl who hasn't completed her
secondary education?

The quote reflects Rugayyah’s inner thoughts. She feels unworthy spending time
with Amin because of their social status differences. Amin is portrayed as a brilliant
young doctor, superior to a woman who has not completed her education and has no
male relatives. The quote implies the existence of binary opposition. Men are
considered superior, whereas women are regarded as inferior.

Men’s existence is valued more than women's. Unconsciously, women feel insecure as
‘women’. They become submerged in patriarchal power and are confined by the labels
attached to them. This is evident in the following quote:
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Qamat ummi mahralah. Fataba’tuha, qasadat dara al-mukhtar wa talabat minni an
adkhula al-madafah wa ana unadi abi. Ja’a.

Khair ya umma Sadiq?

Sami’ta bima hadatha fi Hayfa

Sami’tu

Alan tadhhab litara waladayka?!

Rabbuna yahmthima, law kana ayyu minhuma usiba laja’ana al-khabaru min m1’ati
jihhatin. Itma’inn1, ma hadatha fi masafah al-nafti, wa hiya ba’idah ‘an maskanihima
wa ‘an al-madrasati wa al-bank

Wa lakinna al-waladayni

Al-Waladani in sya’a Allahu bikhayrin wa saya’tiyani fi nihayati al-usb@’i, wa in
lam yatamakan bisababi al-zuriif fasaya’tiyani fi al-usb@i’i al-qadimi (‘Asyr, 2010)

My mother got up and ran. | followed her as she headed towards the village chief’s
house and asked me to enter the meeting room and call my father. He came.

What's wrong, Shadiq’s mother?

Have you heard what happened in Haifa?

| heard it
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Aren’t you going to go to see your two sons?

Our God is watching over both of them. If either of them is affected by calamity, we
will hear about it from a hundred directions. Relax, what happened at the oil refinery
is far from where they both reside, school, and bank.

But the two sons...

Insha Allah, they are fine, and they will come home at the end of the week. If it's not
possible due to circumstances, they will come next week.

The quote above depicts a conversation between Rugayyah’s parent. Her mother
feels anxious and fearful during a clash between Arab and Jewish workers in Haifa. She
worries about the condition of her two sons who are there. This contrasts with the nature
of her father, who is depicted as more composed in responding to the news. However,
he also doesn’t yet know the status of his two sons. From the quote, it can be observed
that there is a binary opposition within patriarchal norms. Men are portrayed as brave
and calm, while women are depicted as the opposite, fearful and impulsive. The
attribute of bravery is constructed as something positive, while fearfulness is
constructed inversely.

The public and domestic spheres are also highlighted by Radwa ‘Asiir through
the novel al-Tantiriyyah. Women and men are divided into spheres that have been
constructed by the power of patriarchal cultural norms, as depicted in the following
quote:

Aidlily joudly Coumxll Jl> I Ld ) bl e ‘3 ULV 559
Mo adlall sy ¥ bl olelill Jlad Lloly 59a¥ oo dmiud!
U3 day alBlidd . od aldiy Jlopll Junsn Lo ¥ LY o0 oxcbias

Madafah al-baladi T bayti al-mukhtar, yajma’u fiha al-rijalu lil hadithi wa al-samari
wa al-munaqashah al-mustajiddi min al-umtiri wa ahyanan lihali an-niza’at... al-
Nisau 1a yadkhulna al-madafati fala yasiluhunna min al-akhbari illa ma yatafaddalu

al-rijalu binaglihi lahunna. Fayatanaqalnahu ba’da dhalika fima baynahum (‘Asydr,
2010).

The meeting room at the village chief’s house. Men gather inside it to converse,
socialize, and discuss new matters, sometimes to resolve disputes... Women do not
enter that meeting room, so they do not receive any news except what is conveyed by
the men happily. They then spread it among themselves.

In Palestinian culture, the meeting hall, called madafah, is a part of the social
organization among the villagers (Utami, 2023). This place serves as a public facility
intended for deliberation among village residents. However, the quote indicates that
women do not have the opportunity to voice their opinions in the public sphere. They
only await news given when the men deem it appropriate. They discuss this news
among themselves without their opinions being heard by the general public. This
phenomenon is in stark contrast to men, who are freer to express themselves in the
public realm, affirming their greater authority and ability to decide on all matters.

Cixous observes the sexist tendency correlated with language and thought, as
well as the dependence on dualism (Taheri et al., 2020). This dualism will always exist
in human life, especially in the difference between women and men. This is evident in
the following quote:
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Ft Shatila ta’alamtu anna ‘alama al-nisai arham min ‘alami al-rijali. al-Rijalu
munkharitin fi al-fasaili, likulli fasilin maktabuhu wa mintaqatuhu wa syababuhu al-
musallahu. Yakhtaliftina fayastabikina ka al-diki. Ya ilaht dikun musallahah! Wa
dikun fi al-bayti aidan. Ya’udina linisaihim ya’muriina wa yanhawna. Wal al-mar’atu
gharigah fi mahami yawmiha (‘Asyir, 2010).

In Shatila, | learned that the world of women is more compassionate than the world of
men. Men are divided into factions. Each faction has its own office, territory, and
weapons. They quarrel and fight like roosters. Oh God, armed roosters! And roosters
at home too. They come home, order, and forbid. Meanwhile, women are submerged
in their daily routine.

From the quote, it can be inferred that compassion is a trait attributed to women,
while firmness and toughness are attributed to men. In reality, traits such as compassion,
firmness, and toughness naturally develop in both men and women. However,
patriarchal culture divides these natural traits and assigns them to specific genders,
thereby creating constructed differences perpetuated by society.

This dichotomy greatly influences the image of women in society. Unbeknownst
to many, stigma arises among women themselves. Hence, the term ‘good women’
emerges according to patriarchal cultural standard (Rutter & Barr, 2021). This
phenomenon is encapsulated in the following quote:

P ‘._,3\3' ] Wl Jgdy (a9 Cdudy uwdss wlidly Lad! ao oS
O Lew & Izlopdl @ Sas ¥ Ll Jgdig byde dawdl Jo cddl .8
AW § ey oy My il

Taqifu ma’a al-shabi wa al-nasu tukhamissu wa tusattitu, wa man yaqilu kalimatan
tusbihu thant yawmin kalamun. al-Bintu wa ft al-tis’ati ‘ashrah wa taqilu innaha la
tufakkiru fi al-zuwaji! Ft sinniha warat waladun wa bintun wa hablt ft al-thalithi
(‘Asyir, 2010).

She was with a young man. And people judged her. Someone said something, and the
next day, rumors spread. The girl is nineteen years old and says she doesn't think

about marriage! At her age, | already have a daughter and a son, and I’m pregnant
with the third child.

The sentences above are excerpts from a woman’s speech in the Shatila refugee
camp. She seems to be judging other women who are not like her. In the patriarchal
perspective, a good woman is one who is bound in marriage. After that, all household
responsibilities are imposed upon her. This argument is further reinforced by the
following data:
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Ya ummt... dhahabna ila al-tabibi. ‘Indt mushkilah. Wa kathura khayruha annaha
satabqa ma’t raghma annant ghairu qadirin ‘ala manhiha atfalun.

Wa ma in sami’at khalatt hadha al-kalama hatta zadat huma wa qalat:

Hadha al-kalamu 1a yusaddiqu wa ghairu ma’qilin, wa lam yahduth liayyin min rijali
al-“ailati.

Ya ummti, dhahabna ila al-tabibi wa akadda anna al- mushkilata ‘indt.

Idhab lihakimin ghayrihi. Akada anna al-hakima alladht ishtarathu min jama’atiha wa
ittafaqli ma’ahu ‘ala qauli hadha al-kalami.

Istadrakat:

Wa limadha tadhhabu? Sa’abhathu laka ‘an ‘artisin fata’rifu ba’da shahrin aw
shahrayni annaka bikhayrin. Tuhabbalu imra’ataka wa ba’da tis’ati shuhiirin ya’tt al-
waladu.

La Walada wa la talida (‘Asyir, 2010).

Mother... we went to the doctor. I have a problem. There is some good news, she will
still stay with me even though I am unable to give her a child.

When my aunty heard it, her anxiety increased, and she said:

These words have no trust and are unreasonable. This has never happened to a man in
our family.

Mother, we have been to the doctor. He confirmed that the problem lies with me.

Go to another another experts. Surely, the doctor belongs to her community. They
made an agreement with him to say these words.

Suddenly she changed her mind:

Why did you go? | will find you a bride, and after a month or two, you will see that
everything is fine. Your wife will become pregnant and nine months later, you will
have a son....

No son, no childbirth.

The marriage couple without children tends to be looked down upon,
diminished, and considered a failed family. Therefore, the stigma received affects the
interaction between husband and wife (Iskandar et al., 2019). The quote from the novel
above indicates the presence of stigma that a childless family is not a perfect family.
Furthermore, within the confines of patriarchal culture, the label of barrenness is often
pinned on women. This is because of the societal paradigm that women bear and give
birth after marriage. It is unfortunate that this negative stigma comes from fellow
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women. Often, women judge other women who do not share the same experience. This
further marginalizes women. Thus, in the typical Levantine expression, the term La
Walada wa la talida, meaning “no son, no childbirth”. This signifies that a family will
be considered lacking without the presence of a son. Sons are deemed more prestigious
than daughters.

Resistance of Palestinian Women in al-Tantiriyyah

For decades, the Palestinian people have engaged in various tactics and
approaches to resist dispossession, displacement, and occupation (Ryan, 2015).
Unfortunately, the portrait of Palestinian women's resistance often gets lost in historical
records. Through this novel, the novelist brings it back into focus. Consider the
following data:

JI Led pedl Oslibny Jlagdl Sllil o glims ¥ bl Zilae oS3

Sgrall Jilydg dedl
Takadu madafati al-baladi 1a takhld min liga’ati al-rijali, yutilina al-sahra fiha ila
sa’atin mut’akhiratin min al-layli. Wa ahyanan ytliqizuna abi min al-nawmi liyatluba
i’dada lugmatin wa firashin lilduyiifi (‘Asyiir, 2010).

The community center is almost always bustling with gatherings of men, who extend
their stay into the late hours of the night. Sometimes, my father wakes us from our
sleep to request the preparation of refreshments and mattresses for the guests.

Cooking and preparing household necessities are activities typically assigned to
women. At first glance, there appears to be no resistance by Palestinian women. This is
because war is often associated with masculine traits. However, without
accommodations such as food and care for wounded soldiers, the war would not be able
to proceed. The above quote demonstrates how women are present in the resistance
through providing accommodations for the men guarding their villages from the Israeli
forces that began occupying several Palestinian villages in 1948. The men stand guard
and discuss strategies to protect the village, while the women prepare the
accommodations. From this, it is evident that both men and women have their
respective roles in the mission against the Israeli army. There is no dominance between
the two sides.

Women are considered to have more detailed memories than men. According to
the following quote, Palestinian women use this advantage as a form of resistance:

e Sgadl 3ad Az 95 s Ol candl o cdiasl Lele (nyde JB
B3l e (e Ll Slaled e Ll J cdl olid § Aelail) cush
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Qabla ‘ishrina ‘aman ittasalat bt al-sitt Bayan Nuwayhid zawjatu Shafiq al-Hut
mudiru maktabi al-munaddamati fi Lubnan. Qalat It innaha tajma’u shahadati al-
najina min almujzarati, ahalt Shatila wa Sabran wa al-ahya’i al-mutakhimati. Aradat
an ajma’uha bima a’rifu minhum. Fafa’altuhu. Istama’at al-sitt Bayan ila Haniyyah
huna ft al-bayti.... Wa ba’da ‘ishrina ‘aman ittasalat bt al-sitt Bayan wa qalat It innaha
intahat min al-kitabi wa innahu sadara (‘Asyiir, 2010).

Twenty years ago, Mrs. Bayan Nuwayhid, the wife of Syafiq al-Hout, a director of an
organization in Lebanon, contacted me. She told me that she was gathering
testimonies from survivors of the massacres, the people of Shatila, Sabra, and their
surrounding neighbors. She wanted me to collect testimonies from people | knew. |
did so. Mrs. Bayan listened to Haniyyah's testimony here, in this house.... Twenty
years later, Mrs. Bayan contacted me and informed me that she had completed her
book and it had been published.

Bayan Nuwayhid is a female historian and journalist who was born and raised in
al-Quds before the 1948 Nakba events took place. She documented her own along with
other Palestinian’s memories of the Sabra and Shatilla massacres. While she lacked
men’s physical strength, she fought back through writing. Writing is regarded as a more
effective means of communication than violence. It possesses the ability to exert greater
influence. Bayan Nuwayhid, as a representative of Palestinian women, uses writing to
resist the Israeli occupation. The resistance of Palestinian women in this novel is also
portrayed through the character Wisal, as the following quote shows:

Sy A8l iS5 gt iyl Gudaudd gl lda L Jsl)) 55 1
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Hadha na Izra’d. Hadha thawbun Filastiniyyun tarraztuhu biyadt.... 1zra’il saraqah.
Saraat ardana wa sharadatna wa dhabahna. Wa hatta al-thawbu alladht artadthi tatma’u
fthi! Hadha al- tatrizu saharat ‘alayhi al-layalt. Ismuhu ((filahiyyun)). Hadha thawbun
Filastiniyyun filahiyyun.... Dhis wa dhis wa dhis kulluhu Filastin. Ta’rifu Tal Abib?
Tal Abib dhata nafsiha masriiqatun. Saraqti Yafa sammiiha Tal Abib (‘Asyir, 2010).

This no Israel. This is a traditional Palestinian attire that 1 embroidered with my own
hand.... Israel is a thief. It steals our land, displaces us, and slaughters us. And now it
even wants the clothes | wear! This embroidery keeps me awake all night. Its name is
(Fellahiy). This is a Palestinian Fellahiy attire.... This, this, this all Palestine. Do you
knowTel Aviv? Tel Aviv itself is stolen. They stole Yafa and named it Tel Aviv.

The above sentences are excerpts from the experience of the character Wisal.
One day, she was strolling on a beach in Greece. Suddenly, a stranger remarked that
Wisal must be from Israel based on her attire. Loudly, she explained that the clothing
she wore was traditional Palestinian attire. She also stated that Israel is a thief, stealing
everything belonging to Palestine, including the traditional clothing she wore.

Israel not only seizes Palestinian land but also appropriates their culture. As a
result, Wisal's actions constitute resistance to the Israeli occupation. Wisal is able to
assert Palestine's existence in the face of Israeli colonization, although in indirect ways.
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This phenomenon dispels the myth that women are timid and lack the opportunity to
speak publicly. Palestinian women can also resist in their own ways.

The resistance of Palestinian women does not stop at that stage. They also
participate in taking to the streets and demonstrating. They face Israeli soldiers bravely.
Consider the following quote:

sl Ly IMY A lge Al ! cilhanl! . oilobaiel! ol yallall

o Ll ol Wyall @ cgedl Gling dladl caeydl Sl o
Ladieedt of Lavzoee
al-Muzaharatu. al-I’tisamu. al-‘Amaliyyatu al-musallahatu. Muwajahatu al-ihtilali

wajhan liwajhin bayna al-‘askari al-mudarra’ina bi al-silahi wa rababi al-buydti fi al-
qaryati aw rijaliha aw masjidiha aw talamidhiha (‘Asyir, 2010).

Demonstrations. Sit-ins. Armed operations. Confrontations between armed forces and
housewives in villages, their men, their mosques, and their students.

During the Israeli occupation, all layers of Palestinian society engaged in
resistance, including its women. As the quote above illustrates, bravely, mothers
participated in combat against armed forces. In terms of strength, they might not be
comparable, but their spirit to defend their homeland's existence is remarkable.
Women’s demonstrations also occurred in Palestinian refugee camps in Lebanon.
Consider the following quote:

of Gixsl Lal o Lple e Byla of oM al 3i wal sl (e say5l
g selul olel ahlas de il suya 131 Loy giusd! Jael
) pxadl phie Ailad Spaue § HLAT .oadghazll eilsd slac)
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Ataraddadu ‘ala al-mukhayyami. Ashuddu azur umma fulan aw jaratan min jaratiha
lianna ibnuha ikhtafa aw i’taqala al-jayshu zawjaha. Aqra’u jaridata al-Safir ‘ala
khityarati umyati. Usa’idu fi i’dadi qawa’imi al-makhtiifina. Usyariku fi mastratin
nisd’iyyatin saghiru al-hajmi (mada ‘ahdu al-mudahirati al-kabirati), yunazzimuha
ittthadu al-mar’ati liahlt al-makhtifina (‘Asytr, 2010).

I visited the refugee camp several times. | insisted on visiting Mrs. Fulan or one of her
neighbors because her child had gone missing or soldiers had captured her husband. |
read the Al-Safir newspaper to illiterate elders. | helped prepare lists of abducted
individuals. | participated in small women's parades organized by the women's union
for families of the abducted.

In patriarchal society, the image of women is often associated with envy and
unwillingness to concede to other women. However, the quote above demonstrates
solidarity among Palestinian women in refugee camps. They support each other and
resist, even with steps that may be considered simple. This is what the novelist aims to
convey, so that the world sees that women are not always marked negatively.

The resistance of Palestinian women is also evident in the Intifada events. The
Intifada itself is a civil resistance of the Palestinian people to reclaim their homeland.
They resist with whatever weapons they have, knowing they are outmatched with the
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arms of their adversaries. However, their spirit continues to burn. This phenomenon is
evident from the following quotes:
Quote |

pias Loy adys ke (2 cgh § Bl cipl Ll sguall § (330
oalil gzl ae bl of Gl Sl (e Bl e > Al

Udaqqiqu fi al-suwari kullama azharat imra’atun fi sawbin filahiyyin muarrazin
tarfa’u yadaha bi’azmin litalqiya hajaran ‘ala sayyaratin min al-sayyarati al-jayshi aw
tashtabiku ma’a al-munjadina litakhallusi minhum tiflan amsakd bihi (‘Asyir, 2010).

| observed those images every time | saw a woman in embroidered fellahiy dress
raising her hand with determination to throw a stone at one of the military vehicles or
fighting to free a child they had captured.

Quote I

Las¥gle Anlauyl e S5 (P
@ leobo adalw) Bl oSl oI ST @ile i L JlaneY Igels
Ly ogima e 13llis 158 Sl 3 oSan uld oped iy
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.. Wa hiya tuhki ‘an al-intifadati wa awladiha,

Ja’u lii’tigalt. Qultu masht lakin lan arkab sayyaratan Isra’iliyyatan. Saha fiyt fasahtu
fthim.... Qultu mumkin fi takst. Dahak@i wa qali: marah majntin! Wa ana qultu la
majnin w 1a ‘aqilun. Lan arkab sayyaratan Isra’iliyyatan tahmilunt fi shawari’l
Janin.... Karrartu: lan arkab fi sayyaratan Isra’iliyyatan illa law qayadtumiint wa
hamalatiint hamlan. Satara rabbuka innt tawilah wa waznt thaqtl, thalathatun minhum
la yuqaddiriina ‘ala hamlt. Rakibtu ra’st. Qalii izan tamshi. Qata’tu al-tariga min al-
mukhayyami lilmakhfari wa ana amsht bihudd’in, ra’st marfi’atun kaannant
malikatan. Wa hum yahristinani min al-janibayni wa al-sayyaratu al-‘askariyyatu
tastru warai bibut’in (‘Asyiir, 2010).

... She (Wisal) tells about the Intifada and her children.

They (the Israeli soldiers) came to arrest me. | said, fine but I don’t want to ride in an
Israeli car. They shouted at me and I shouted at them.... I said, maybe in a taxi. They
laughed and said: crazy woman! | said, crazy or not, | would never get in the Israeli
car that took me on the streets of Jenin.... I repeat: | will never get into an Israeli car
unless you tie me up and carry me. Your Lord hid my height and weight, three of
them were not strong enough to carry me. I shook my head. They said, “Then go!’. I

Al-Uslub: QZ;urmzf g" rabic :Einjuz'.rtz'c and Literature



78 Shinta Fitria Utami, Yulfira Riza, Taufik Amin Nur Wijaya

cut the road from the refugee camp to the guard post. | walked calmly. My head is
lifted like a queen. Soldiers guarded me on two sides. Israeli military vehicles were
moving very slowly behind me.

Quote 111

lgdleg sbpSdl Il e pusell Qled alby due 2t oS Byag
o e 418 calauds wlel ke A85p0 puilly aeall sl a3
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Wa marratan kanat laylatu “id wa tala’a syababu al-mukhayyami ‘ala aslaki al-
kahrubai wa ‘allaqi al-a’lama. Asbaha al-‘idu, wa al-mukhayyamu murafrafatun
‘alayhi a’lamun Filastiniyyun kaannahu ‘idu tahririn mush ‘id rabbina. Rakibathum
al-‘afartt. Dakhall al-mukhayyama wa shataima wa bizaati. (Nazzali al-a’lama). Al-
shababu kaannahu milhun wazabun. Qalat nisau al-mukhayyami 12 nastati’u an

nas’uda, us’udl antum. Wagqafna natafaraju ‘alayhim hum yas’udiina wa yunazziliina
al-a’lama... (‘Asyir, 2010).

One night, on the holiday eve, the young men lit decorative lights and hoisted flags.
The holiday felt more like Palestine’s Independence Day than a celebration of our
God. It was as if the spirits of the Ifrit jinn possessed them. They entered the refugee
camp with insults and curses, demanding, “Take down the flag!” The young men
turned into melting salt. The women said, “We can't climb. You climb!” We stood
watching them raise and lower the flag....

These quotes depict nonviolent resistance by Palestinian women. The First quote
indicates the presence of women in acts of resistance against Israeli soldiers. Moreover,
Palestinian women engage in their actions while wearing traditional attire. This shows
that Palestinian women also seek to assert the identity and existence of the Palestinian
people. At this level, women’s fondness for adornment is no longer viewed negatively,
but rather the opposite. By adorning themselves in traditional clothing, they make an
effort to preserve their identity. It is undeniable that culture is the identity of a nation. If
a culture disappears, the existence of that nation will also diminish.

Throughout history, women have been narrated as the condemned and blamed
by stereotypes. Women are punished as weak, obedient creatures, always victimized.
However, on the other hand, they are blamed as evil figures like monsters. Through the
second and the third quote, ‘Asiir presents that labeling women as monsters is not
always negative. Traits like stubbornness, courage, outspokenness, recklessness, and
anger are used to resist Israel. Therefore, it is not uncommon for verbal confrontations
to occur between Palestinian housewives and Israeli security forces.

It turns out that Palestinian women's resistance is not limited to spontaneous and
nonviolent action. Some also join military and political organizations. This is evident in
the following quote:

Jaadly Lalad 2lolse e pmai @1 sugiadl gpinall Lanl o 15543
A lall ae
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1AL e cputily Jadss «Ludl Y1 amyi ¥y il (e adlad el
Tashkii min ibnatiha al-sughra al-‘anidati allati tassiru ‘ala muwasalati ta’allumiha wa
al-‘amali ma’a al-fidaiyyati bas al-bintu tatla’u min al-subhi wa 13 tarji’u illa al-masa,
wa taqiilu bitadarrubi ‘ala al-silahi?! (‘Asyiir, 2010).

She complained about her youngest daughter's steadfast determination to study and
work with the resistance movement. The daughter would leave early in the morning
and not return until the nighttime. She frequently mentioned that she was training with
weapons.

Fidaiyyah is a Palestinian guerrilla or militant movement with a leftist
nationalist orientation. The movement originated from Palestinian civilians who fled or
were displaced from their homes following the 1948 Arab-Israeli war. Along its
journey, this movement, comprised of various factions, was unified under the
Palestinian Liberation Organization (PLO). Palestinian women also joined through
several women’s movement organizations. However, this fact often goes unnoticed in
historical records (Holt, 2005). The quote above captures the fact that Palestinian
women also took up arms to fight against Israeli colonization. They were involved in
military training. It can be concluded that they possess bravery and resilience. This
phenomenon reaffirms the presence of masculine traits in women, which are often
overlooked due to patriarchal societal constructs. This is reinforced by the following
quote:

L) oiail liag dpeadd! dadl ciSe I JOe) (o sus g g
Boyd xid (e S Lageo Bumly ol ,S31 (oblidy Ledd] (e Acgame
Loyl liag .. capaly sl Adayle e sl sgizdl Goolis o

23 (on abold Lol 5l

Tawajjahtu ma’a ‘adadin min zumala’t ila maktabi al-jihhati al-sha’biyyati wa
hunaka indama ilaynda majmu’atun min al-shababi wa fatatani, uzakkiru anna
wahidatan minhuma kanat min Fatah. Qarrarna an nunawisha al-juniida al-
Israiliyyina ‘ala tarigati idrab wa ihrab. ... wa hunaka aydan fatatun ismuha
Fatimah min Fatah (‘Asyiir, 2010).

I went with a group of comrades to the headquarters of the Palestinian people’s
movement, where several young men and two girls joined us. | remember one of the
girls was from Fatah. We decided to confront the Israeli army with hit-and-run
tactics. There was also a girl from Fatah, her name is Fatimah.

Fatah is one of the largest factions within the PLO. One of its supporting
organizations is the Women’s Committee for Social Work (WCSW). Therefore, there is
no doubt that women are involved in this movement. Women and men work together to
fight against the Israeli forces. Women have equal space and opportunity to discuss
attack tactics. They also join the fight against Israeli forces alongside other fighters with
enthusiasm and courage. This fact demonstrates that women also possess masculine
traits often attributed to men. It also proves that Palestinian women are engaged in
resistance against Israeli occupation.
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In various narratives of the Palestinian conflict, the role of women is often
overlooked. This is because conflict and warfare are always considered male domains.
War is always associated with masculinity. It is associated with strong, agile men
skilled in wusing various types of weapons. Literary works, as a symbolic
communication, play an important role in expressing the existence of women, especially
in the context of the Palestinian conflict

This research aims to answer question regarding the position and role of
Palestinian women amidst the conflict engulfing their homeland through the novel titled
al-Tantariyyah. Based on the research, it can be concluded that Palestinian women also
resist Israeli occupation. Their resistance consists of both nonviolent and violent forms.
Nonviolent resistance is conducted through demonstrations and protests while wearing
typical Palestinian women’s attire. They do this to preserve their existence as
Palestinians. They also resist by assisting in providing accommodations and writing
testimonies of themselves and survivors of massacres committed by Israel. They also
engage in resistance through military and political channels. Alongside male fighters,
they support each other in fighting against the Israeli army. If men resist with violence,
women are capable of resisting with both violence and nonviolence. It, of course, does
not negate the femininity inherent within them.

Indeed, women are often “sentenced” as weak, obedient, emotional, nagging,
angry, sexy, seductive, and other perceived negative characteristics. Women receive
little attention in many significant global events. Consequently, the presence of women
must continue to be recognized. A possibility to accomplish this is to conduct research
on novels that portray women’s experiences.
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