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Abstract: 

Warfare is often associated with masculinity, leading to the absence 

of women‟s roles during times of war. This phenomenon also 

occurs in the Palestinian conflict, where narratives related to the 

resistance of Palestinian women are frequently overlooked. As a 

direct reflection of life, literary works capture the reality of 

Palestinian women‟s resistance. Therefore, this research aims to 

expose the resistance of Palestinian women as reflected in an Arabic 

novel titled al-Ṭanṭūriyyah by Raḍwā „Āṣūr. This study is a library 

research with a descriptive analytical approach. It utilizes Hélène 

Cixous‟s ideas regarding the binary opposition of patriarchy. The 

research data is derived from words, phrases, and sentences in the 

novel  al-Ṭanṭūriyyah that narrate the resistance of Palestinian 

women. Data collection begins with intensive reading techniques to 

ensure a comprehensive understanding. Subsequently, the data is 

categorized according to the topics of discussion. The data analysis 

process involves contextual investigation to strengthen primary data 

through supporting literatures and scholarly articles. The research 

findings indicate that Palestinian women indeed live under the 

shadow of patriarchal culture. However, they also actively 

participate in resistance against Israeli occupation. Their resistance 

involves non-violent actions such as aiding war accommodations, 

writing, and engaging in protests. Additionally, they resist through 

military and political means. 
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INTRODUCTION  

On October 7, 2023, Hamas launched a sudden attack on Israel's defenses from 

the Gaza Strip by land, sea, and air. The attack happened on a Jewish holiday, 

immediately following the fifty-year commemoration of the unexpectedness Egyptian-

Syrian attacks that triggered the Yom Kippur War (Zanotti & Sharp, 2023). Public 

attention swiftly turned to various news reports, particularly those concerning Hamas. 

Hamas or Harākah al-Muqāwamah al-Islamiyyah is a political movement that gained 

prominence during the first Intifada in 1987 (Basyuni, 2015). It can be concluded that 

Hamas represents the Palestinian community's rebellion against Israeli occupation after 

years of dissatisfaction with the resistance efforts of the Palestinian Liberation 

Organization and Fatah (Cowper-Coles, 2022).  

With the advancements in technology over the past few years, social media has 

emerged as a crucial communication tool. Indirectly, social media influences the present 

conflict in Palestine. It has given rise to citizen journalists who stand at the forefront 

(Zeitzoff, 2018). It also serves as an alternative channel for Palestinians to present their 

perspectives and provide information immediately (Amer, 2023). Therefore, the global 

community can easily access images or videos displayed through various social media 

platforms, including narratives related to Hamas. 

Despite the Western media framing, Hamas is perceived as the guardian of Gaza 

from Israeli attacks. In the TikTok account @Aj+, for instance, Hamas fighters are 

portrayed as brave men dressed in military uniforms, kafiyyeh, and armed with 

weapons. They relentlessly assault Israel's defenses without fear for the sake of 

Palestinian freedom. From this phenomenon, their physical appearance and valor in war 

are often associated with masculinity. In this regard, war is solely centered on the 

activities of men who descend into the battlefield and confront the enemies. 

According to Cockburn‟s article War and Security, Women and Gender: an 

Overview of the Issues, women in some countries have the opportunity to join the 

military. However, militarism demands training that is inherently masculine. Therefore, 

women are often treated differently in military training (Cockburn, 2014). This also 

leads to the absence of women from matters related to war. Women are depicted as 

second-class citizens in the struggle for independence. It can be seen from historical 

records where the majority of national heroes are men. It proves that women are already 

marginalized even in discourse (Handayani, 2023). 

The alienation of women is also witnessed in the context of Palestine. Women 

are often positioned as victims when warfare ensues. Women living in conflict zones, 

such as the Gaza Strip, frequently experience severe trauma as a result of loss and 

violence (Veronese et al., 2019). In contrast, Palestinian women have actively 

participated in the struggle for Palestinian independence. However, their presence often 

lacks significant attention from the global community (Jad, 2018). In alignment with it, 

Palestinian women face discriminatory treatment from the Israeli army. The 

discrimination leads to movements of Palestinian women's resistance to reclaim their 

rights (Lasut et al., 2022). It is regrettable that these movements often disappear from 

historical narratives, resulting in women being consistently portrayed as weak and 

powerless individuals. 

Literature, as a symbolic communication, emerges to fill the void in narratives 

concerning the resistance movements of Palestinian women. One such example is the 
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Arabic novel titled al-Ṭanṭūriyyah by Raḍwā „Āṣūr. The novel tells the story of 

Ruqayyah and her family, who live in the village of Tantura. In 1948, the village was 

seized by Israel. Some of the villagers were massacred, while others were forcibly 

expelled from their houses. She bears witness to various cruel events inflicted upon 

Palestinians around her. Despite al-Ṭanṭūriyyah capturing the plight of Palestinian 

refugees, the novel also depicts the struggle of Palestinian women to resist Israeli 

occupation in their own way. 

This novel stands as one of Raḍwā „Āṣūr's masterpieces. Therefore, it possesses 

its own allure for analysis through various literary approaches. In previous research, this 

novel was examined using an ecocritical approach. The findings indicated that the 

natural beauty of the village of Tantura plays a central role in the novel. It is no longer 

merely a supplementary element to the plot (Bustam, 2014). The novel records the 

history of the Nakba events of 1948, which the Israeli government has sought to erase 

(El-Mansi, 2021). It also portrays the transmission of traumatic memories of the main 

character, both familial and affiliative (Utami, 2022). Additionally, the novel serves as a 

resistance against the cultural appropriation of Palestine by Israel. It is evident in the 

presence of seven cultural aspects that affirm Palestinian identity as a nation (Utami, 

2023). 

The following studies focus on women‟s issues in the novel. The first study 

reveals that the novel uncovers instances of rape of Palestinian women that have been 

concealed by the Israeli government (Nashef, 2021). Furthermore, the novel exposes a 

different genocide event compared to the mainstream history widely circulated within 

society. It also highlights the sexist oppression experienced by the main character and 

her ability to rise above all that befalls her (Halizza et al., 2022).  

Although there have been numerous studies concerning women in the novel al-

Ṭanṭūriyyah, the resistance of Palestinian women against Israeli occupation has not been 

thoroughly explored. This research aims to unveil the portrait of Palestinian women‟s 

resistance movements that have been omitted from the narrative due to the dominance 

of patriarchal culture. Therefore, this study adopts the ideas of Hélène Cixous, 

specifically the theory of patriarchal binary. Cixous argues that, within the patriarchal 

perspective, men and women are binary distinguished. There will always be two things 

separated into two groups, akin to two poles. This binary opposition creates differences 

between them in the construct of society (Herlina et al., 2022). Women are associated 

with femininity and the traits that follow, such as nurturing, gentleness, sensitivity, and 

so forth, while men are associated with masculinity and its contrasting traits. 

In addition, due to the binary patriarchy, women live in a world already 

constructed by the patriarchal system. They are marginalized and labeled with negative 

traits. In her essay the Laugh of the Medusa, Cixous emphasizes that women must free 

themselves from the confines of patriarchy and resist the construction of masculinity. 

Women must reveal their hidden abilities. She asserts that women must write about 

themselves, women must write about women, and women must encourage other women 

to write (Cixous, 1976). Through writing, women can position themselves as significant 

individuals. This aligns with the portrayal of Palestinian women's resistance against 

Israeli occupation in the novel al-Ṭanṭūriyyah which was also written by a woman. 

 

METHOD   
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This study in a library research utilizing qualitative analytical approach. This 

method is a research procedure that produces descriptive data in the form of written or 

spoken behavioral information. Human observation is central to a particular tradition in 

the social sciences and humanities (Semi, 2021). In the context of interpretation, the 

research data presented are words, phrases, and sentences from the text (Ahmadi, 2019). 

Therefore, the research data comprise words, phrases, and sentences within the text of 

the novel al-Ṭanṭūriyyah published by Dar asy-Syuruq pada tahun 2010. 

The data collection process begins with intensive reading techniques to generate 

in-depth understanding. Subsequently, the data are categorized according to the 

discussion topics. The data analysis process involves contextual investigation to 

reinforce primary data through supporting references and scholarly articles. 

   

FINDINGS & DISCUSSION   

In general, women are often considered second-class citizens in societal 

structures. They are frequently viewed merely as fulfilling the biological needs of men 

(Habibullah & Rahmah, 2023). Women are confined to the domestic sphere, leading to 

their marginalization. This phenomenon is also evident in Arab societies. An intriguing 

aspect is that Arab women began to feel alienated with the division of tasks between 

men and women. Since then, they have lost their independence and positive identities 

(El Saadawi, 2015).  

Over time, Arab women have begun to emerge from the domestic sphere. One 

example is the involvement of Palestinian women in the first Intifada movement in 

1988. Unlike many discussions focusing on women‟s suffering, scholars focusing on the 

Intifada events demonstrate women's experiences as agents of change facing various 

challenges in gender relations within Palestinian society (Jamal, 2020). However, the 

image of Arab women as resilient, courageous, strong, and independent is often 

overlooked due to the binary patriarchal construction.  

Literature is a reflection of life. The novel al-Ṭanṭūriyyah portrays the lives of 

Palestinian women from two perspectives. They are indeed constrained under the power 

of patriarchal culture. However, on the other hand, the novel also narrates how 

Palestinian women strive to resist Israeli occupation. 

 

Palestinian Women Under Patriarchal Power in al-Ṭanṭūriyyah 

 

The issue of patriarchal power continues until the present day. Patriarchy causes 

injustice, particularly for women (Mawaddah et al., 2021). Through the novel, Raḍwā 

„Āṣūr acknowledges the existence of patriarchal power, as evidenced by the following 

quotation: 

هل أزادوي أمحن أم غصبه أبىه على الصواج مني لأهني ابىت عمه وابىت خالخه 

ده وهى الطبيب الؼاب مً بيذ لم  ديمت الأب والأخىًٍ؟ وما الري ًسٍ وٍ

 جخم دزاطتها الثىىٍت؟
 

Hal Arādanī Amīn am ghaṣabahu abūhu „alā al-zuwāji minnī liannanī ibnah „ammihi 

wa ibnah khālatihi wa yatīmah al-abi wa al-akhwayni? Wa ma alladhi yurīduhu wa 

huwa al-ṭabīb al-shāb min bintin lam tatim dirāsatahā al-thanawiyyah? („Āsyūr, 

2010). 
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Does Amin desire me, or is it his father forcing him to marry me because I am the 

daughter of his uncle, the daughter of his aunt, or an orphan without a father and two 

brothers? What does a young doctor want from a girl who hasn't completed her 

secondary education? 

 

The quote reflects Ruqayyah‟s inner thoughts. She feels unworthy spending time 

with Amin because of their social status differences. Amin is portrayed as a brilliant 

young doctor, superior to a woman who has not completed her education and has no 

male relatives. The quote implies the existence of binary opposition. Men are 

considered superior, whereas women are regarded as inferior. 

Men‟s existence is valued more than women's. Unconsciously, women feel insecure as 

„women‟. They become submerged in patriarchal power and are confined by the labels 

attached to them. This is evident in the following quote: 

 

كامذ أمي مهسولت. فخبعتها، كصدث داز المخخاز وطلبذ مني أن أدخل 

 المضافت وأها أهادي أبي. حاء. 

 خحر ًا ام صادق؟

 طمعذ بما حدر في حيفا؟

 طمعذ

 ألً جرهب لتري ولدًً؟!

أصيب لجاءها الخبر مً مائت حهت. اطمئني، زبىا ًحميهما، لى وان أي منهما 

ما حدر في مصافت الىفط، وهي بعيدة عً مظىنهما وعً المدزطت 

 والبىً. 

 ولىً الىلدًً

الىلدان إن ػاء الله بخحر وطيأجيان في نهاًت الأطبىع، وإن لم ًخمىً بظبب 

 الظسوف فظيأجيان في الأطبىع اللادم
Qāmat ummī mahrūlah. Fataba‟tuhā, qaṣadat dāra al-mukhtār wa ṭalabat minnī an 

adkhula al-maḍāfah wa anā unādī abī. Jā‟a. 

Khair yā ummā Ṣādiq? 

Sami‟ta bimā ḥadatha fī Hayfā 

Sami‟tu 

Alan tadhhab litarā waladayka?! 

Rabbunā yaḥmīhimā, law kāna ayyu minhumā uṣība lajā‟anā al-khabaru min mī‟ati 

jiḥḥatin. Iṭma‟innī, mā ḥadatha fī maṣāfah al-nafṭi, wa hiya ba‟īdah „an  maskanihimā 

wa „an al-madrasati wa al-bank 

Wa lakinna al-waladayni 

Al-Waladāni in syā‟a Allahu bikhayrin wa saya‟tiyāni fī nihāyati al-usbū‟i, wa in 

lam yatamakan bisababi al-ẓurūf fasaya‟tiyāni fī al-usbū‟i al-qādimi („Āsyūr, 2010)  

 

My mother got up and ran. I followed her as she headed towards the village chief‟s 

house and asked me to enter the meeting room and call my father. He came.  

What's wrong, Shadiq‟s mother?  

Have you heard what happened in Haifa?  

I heard it  
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Aren‟t you going to go to see your two sons?  

Our God is watching over both of them. If either of them is affected by calamity, we 

will hear about it from a hundred directions. Relax, what happened at the oil refinery 

is far from where they both reside, school, and bank. 

But the two sons...  

Insha Allah, they are fine, and they will come home at the end of the week. If it's not 

possible due to circumstances, they will come next week. 

 

The quote above depicts a conversation between Ruqayyah‟s parent. Her mother 

feels anxious and fearful during a clash between Arab and Jewish workers in Haifa. She 

worries about the condition of her two sons who are there. This contrasts with the nature 

of her father, who is depicted as more composed in responding to the news. However, 

he also doesn‟t yet know the status of his two sons. From the quote, it can be observed 

that there is a binary opposition within patriarchal norms. Men are portrayed as brave 

and calm, while women are depicted as the opposite, fearful and impulsive. The 

attribute of bravery is constructed as something positive, while fearfulness is 

constructed inversely. 

The public and domestic spheres are also highlighted by Raḍwā „Āṣūr through 

the novel al-Ṭanṭūriyyah. Women and men are divided into spheres that have been 

constructed by the power of patriarchal cultural norms, as depicted in the following 

quote: 

 

مضافت البلد في بيذ المخخاز، ًجمع فيها السحاٌ للحدًث والظمس ولمىاكؼت 

. اليظاء لا ًدخلً المضافت فلا .المظخجد مً الأمىز وأحياها لحاٌ الجزاعاث.

فيدىاكلىه بعد ذالً   الأخباز إلا ما ًخفضل السحاٌ بىلله لهً.ًصلهً مً 

 فيما بينهم. 
Maḍāfah al-baladi fī bayti al-mukhtār, yajma‟u fīhā al-rijālu lil ḥadīthi wa al-samari 

wa al-munāqashah al-mustajiddi min al-umūri wa aḥyānan liḥāli an-nizā‟āt… al-

Nisāu lā yadkhulna al-maḍāfati falā yaṣiluhunna min al-akhbāri illā mā yatafaḍḍalu 

al-rijālu binaqlihi lahunna. Fayatanāqalnahu ba‟da dhālika fīmā baynahum („Āsyūr, 

2010). 

 

The meeting room at the village chief‟s house. Men gather inside it to converse, 

socialize, and discuss new matters, sometimes to resolve disputes... Women do not 

enter that meeting room, so they do not receive any news except what is conveyed by 

the men happily. They then spread it among themselves. 

 

In Palestinian culture, the meeting hall, called maḍāfah, is a part of the social 

organization among the villagers (Utami, 2023). This place serves as a public facility 

intended for deliberation among village residents. However, the quote indicates that 

women do not have the opportunity to voice their opinions in the public sphere. They 

only await news given when the men deem it appropriate. They discuss this news 

among themselves without their opinions being heard by the general public. This 

phenomenon is in stark contrast to men, who are freer to express themselves in the 

public realm, affirming their greater authority and ability to decide on all matters. 

Cixous observes the sexist tendency correlated with language and thought, as 

well as the dependence on dualism (Taheri et al., 2020). This dualism will always exist 

in human life, especially in the difference between women and men. This is evident in 

the following quote: 
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في ػاجيلا حعلمذ أن عالم اليظاء أزحم مً عالم السحاٌ. السحاٌ مىخسطىن 

الفصائل، ليل فصيل مىخبه ومىطلخه وػبابه المظلح. ًخخلفىن في 

فيظدبىىن والدًً. ًا إلهي دًً مظلحت! ودًً في البيذ أًضا. ٌعىدون 

نهىن. والمسأة غازكت في مهام ًىمها  ليظائهم ًأمسون وٍ
Fῑ Shātῑlā ta‟alamtu anna „ālama al-nisāi arḥam min „ālami al-rijāli. al-Rijālu 

munkhariṭūn fῑ al-faṣāili, likulli faṣῑlin maktabuhu wa minṭaqatuhu wa syabābuhu al-

musallaḥu. Yakhtalifūna fayastabikūna ka al-dῑki. Yā ilāhῑ dῑkun musallaḥah! Wa 

dῑkun fῑ al-bayti aiḍan. Ya‟ūdūna linisāihim ya‟murūna wa yanhawna. Wal al-mar‟atu 

ghāriqah fῑ mahāmi yawmihā („Āsyūr, 2010). 

 

In Shatila, I learned that the world of women is more compassionate than the world of 

men. Men are divided into factions. Each faction has its own office, territory, and 

weapons. They quarrel and fight like roosters. Oh God, armed roosters! And roosters 

at home too. They come home, order, and forbid. Meanwhile, women are submerged 

in their daily routine. 

 

From the quote, it can be inferred that compassion is a trait attributed to women, 

while firmness and toughness are attributed to men. In reality, traits such as compassion, 

firmness, and toughness naturally develop in both men and women. However, 

patriarchal culture divides these natural traits and assigns them to specific genders, 

thereby creating constructed differences perpetuated by society. 

This dichotomy greatly influences the image of women in society. Unbeknownst 

to many, stigma arises among women themselves. Hence, the term „good women‟ 

emerges according to patriarchal cultural standard (Rutter & Barr, 2021). This 

phenomenon is encapsulated in the following quote: 

 

جلف مع الؼاب والىاض جخمع وحظدذ، ومً ًلىٌ ولمت جصبح زاوي ًىم 

هلام. البيذ وفي الدظعت عؼسة وجلىٌ إنها لا جفىس في الصواج! في طنها وان 

 وزائي ولد وبيذ وحبلى في الثالث. 
Taqifu ma‟a al-shābi wa al-nāsu tukhamissu wa tusattitu, wa man yaqūlu kalimatan 

tuṣbiḥu thānῑ yawmin kalāmun. al-Bintu wa fῑ al-tis‟ati „ashrah wa taqūlu innahā lā 

tufakkiru fῑ al-zuwāji! Fῑ sinnihā warāῑ waladun wa bintun wa ḥablῑ fῑ al-thālithi 

(„Āsyūr, 2010). 

 

She was with a young man. And people judged her. Someone said something, and the 

next day, rumors spread. The girl is nineteen years old and says she doesn't think 

about marriage! At her age, I already have a daughter and a son, and I‟m pregnant 

with the third child. 

 

The sentences above are excerpts from a woman‟s speech in the Shatila refugee 

camp. She seems to be judging other women who are not like her. In the patriarchal 

perspective, a good woman is one who is bound in marriage. After that, all household 

responsibilities are imposed upon her. This argument is further reinforced by the 

following data: 
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ًا أمي... ذهبىا إلى الطبيب. عىدي مؼيلت. وهثر خحرها أنها طدبلى معي زغم 

 أهني غحر كادز على مىحها أطفالا.

 وما إن طمعذ خالتي هرا الىلام حتى شادث هما وغما وكالذ:

، ولم ًحدر لأي مً زحاٌ العائلت.  هرا الىلام لا ًصدق وغحر معلىٌ

 طبيب وأهد أن المؼيلت عىدي.ًا أمي، ذهبىا إلى ال

اذهب لحىيم غحره. أهد أن الحىيم الري اطدؼسجه مً حماعتها واجفلىا 

 معه على كىٌ هرا الىلام

 اطخدزهذ:

ً أهً  ولماذا جرهب؟ طأبحث لً عً عسوض فخعسف بعد ػهس أو ػهسٍ

 وبعد حظعت ػهىز ًأحي الىلد.  بخحر. جحبل امسأجً

 لاولد ولا جلد
Yā ummῑ… dhahabnā ilā al-ṭabῑbi. „Indῑ mushkilah. Wa kathura khayruhā annahā 

satabqā ma‟ῑ raghma annānῑ ghairu qādirin „alā manḥihā aṭfālun. 

Wa mā in sami‟at khālatῑ hadhā al-kalāma ḥattā zādat humā wa qālat: 

Hadhā al-kalāmu lā yuṣaddiqu wa ghairu ma‟qūlin, wa lam yaḥduth liayyin min rijāli 

al-„āilati.  

Yā ummῑ, dhahabnā ilā al-ṭabῑbi wa akadda anna al- mushkilata „indῑ. 

Idhab liḥakῑmin ghayrihi. Akada anna al-ḥakῑma alladhῑ ishtarathu min jamā‟atihā wa 

ittafaqū ma‟ahu „alā qauli hadhā al-kalāmi. 

Istadrakat: 

Wa limādhā tadhhabu? Sa‟abḥathu laka „an „arūsin fata‟rifu ba‟da shahrin aw 

shahrayni annaka bikhayrin. Tuḥabbalu imra‟ataka wa ba‟da tis‟ati shuhūrin ya‟tῑ al-

waladu.  

La Walada wa la talida („Āsyūr, 2010). 

 

Mother… we went to the doctor. I have a problem. There is some good news, she will 

still stay with me even though I am unable to give her a child.  

When my aunty heard it, her anxiety increased, and she said:  

These words have no trust and are unreasonable. This has never happened to a man in 

our family. 

Mother, we have been to the doctor. He confirmed that the problem lies with me. 

Go to another another experts. Surely, the doctor belongs to her community. They 

made an agreement with him to say these words.  

Suddenly she changed her mind: 

Why did you go? I will find you a bride, and after a month or two, you will see that 

everything is fine. Your wife will become pregnant and nine months later, you will 

have a son…. 

No son, no childbirth. 

 

The marriage couple without children tends to be looked down upon, 

diminished, and considered a failed family. Therefore, the stigma received affects the 

interaction between husband and wife (Iskandar et al., 2019). The quote from the novel 

above indicates the presence of stigma that a childless family is not a perfect family. 

Furthermore, within the confines of patriarchal culture, the label of barrenness is often 

pinned on women. This is because of the societal paradigm that women bear and give 

birth after marriage. It is unfortunate that this negative stigma comes from fellow 
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women. Often, women judge other women who do not share the same experience. This 

further marginalizes women. Thus, in the typical Levantine expression, the term La 

Walada wa la talida, meaning “no son, no childbirth”. This signifies that a family will 

be considered lacking without the presence of a son. Sons are deemed more prestigious 

than daughters. 

  

Resistance of Palestinian Women in al-Ṭanṭūriyyah 

 

For decades, the Palestinian people have engaged in various tactics and 

approaches to resist dispossession, displacement, and occupation (Ryan, 2015). 

Unfortunately, the portrait of Palestinian women's resistance often gets lost in historical 

records. Through this novel, the novelist brings it back into focus. Consider the 

following data: 

 

إلى جياد مضافت البلد لا جخلى مً للاءاث السحاٌ، ًطيلىن الظهس فيها 

طاعاث مخأخسة مً الليل. وأحياها ًىكظىا أبي مً الىىم ليطلب إعداد 

 للمت وفساغ للضيىف
Takādu maḍāfati al-baladi lā takhlū min liqā‟ati al-rijāli, yuṭῑlūna al-sahra fῑhā ilā 

sā‟ātin mut‟ākhiratin min al-layli. Wa aḥyānan yūqiẓunā abῑ min al-nawmi liyaṭluba 

i‟dāda luqmatin wa firāshin lilḍuyūfi („Āsyūr, 2010). 

 

The community center is almost always bustling with gatherings of men, who extend 

their stay into the late hours of the night. Sometimes, my father wakes us from our 

sleep to request the preparation of refreshments and mattresses for the guests. 

 

Cooking and preparing household necessities are activities typically assigned to 

women. At first glance, there appears to be no resistance by Palestinian women. This is 

because war is often associated with masculine traits. However, without 

accommodations such as food and care for wounded soldiers, the war would not be able 

to proceed. The above quote demonstrates how women are present in the resistance 

through providing accommodations for the men guarding their villages from the Israeli 

forces that began occupying several Palestinian villages in 1948. The men stand guard 

and discuss strategies to protect the village, while the women prepare the 

accommodations. From this, it is evident that both men and women have their 

respective roles in the mission against the Israeli army. There is no dominance between 

the two sides. 

Women are considered to have more detailed memories than men. According to 

the following quote, Palestinian women use this advantage as a form of resistance: 

 

ً عاما اجصلذ بي الظذ بيان هىيهض شوحت ػفيم الحىث مدًس  كبل عؼسٍ

كالذ لي إنها ججمع ػهاداث الىاححن مً المجصزة، مىخب المىظمت في لبىان. 

أهالى ػاجيلا وصبرا والأحياء المخخمت. أزادث أن أحمعها بما أعسف منهم. 

ً عاما  ففعلخه. اطخمعذ الظذ بيان إلى هىيت هىا في البيذ.... وبعد عؼسٍ

 صدز. اجصلذ بي الظذ بيان وكالذ لي إنها اهتهذ مً الىخاب وإهه
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Qabla „ishrῑna „āman ittaṣalat bῑ al-sitt Bayān Nuwayhiḍ zawjatu Shafῑq al-Ḥūt 

mudῑru maktabi al-munaḍḍamati fῑ Lubnān. Qālat lῑ innahā tajma‟u shahādati al-

najῑna min almujzarati, ahālῑ Shātῑlā wa Ṣabran wa al-aḥyā‟i al-mutakhimati. Arādat 

an ajma‟uhā bimā a‟rifu minhum. Fafa‟altuhu. Istama‟at al-sitt Bayān ilā Haniyyah 

hunā fῑ al-bayti…. Wa ba‟da „ishrῑna „āman ittaṣalat bῑ al-sitt Bayān wa qālat lῑ innahā 

intahat min al-kitābi wa innahu ṣadara („Āsyūr, 2010).  

 

Twenty years ago, Mrs. Bayan Nuwayhid, the wife of Syafiq al-Hout, a director of an 

organization in Lebanon, contacted me. She told me that she was gathering 

testimonies from survivors of the massacres, the people of Shatila, Sabra, and their 

surrounding neighbors. She wanted me to collect testimonies from people I knew. I 

did so. Mrs. Bayan listened to Haniyyah's testimony here, in this house.... Twenty 

years later, Mrs. Bayan contacted me and informed me that she had completed her 

book and it had been published. 

 

Bayan Nuwayhid is a female historian and journalist who was born and raised in 

al-Quds before the 1948 Nakba events took place. She documented her own along with 

other Palestinian‟s memories of the Sabra and Shatilla massacres. While she lacked 

men‟s physical strength, she fought back through writing. Writing is regarded as a more 

effective means of communication than violence. It possesses the ability to exert greater 

influence. Bayan Nuwayhid, as a representative of Palestinian women, uses writing to 

resist the Israeli occupation. The resistance of Palestinian women in this novel is also 

portrayed through the character Wisal, as the following quote shows: 

 

هرا هى إشزائيل. هرا زىب فلظطيني طسشجه بيدي.... إشزائيل طساكت. طسكذ 

ص  أزضىا وػسدجىا وذبحخىا. وحتى الثىب الري أزجدًه جطمع فيه! هرا الخطسٍ

طهسث عليه الليالي. اطمه ))فلاحي((. هرا زىب فلظطيني فلاحي.... ذض 

ت. وذض وذض وله فلظطحن. حعسف جل أبيب؟ جل أبيب ذاث هفظها مظسوك

 طسكىا ًافا وطمىها جل أبيب.
Hadhā nū Izrā‟ῑl. Hadhā thawbun Filasṭῑniyyun tarraztuhu biyadῑ…. Izrā‟ῑl sarāqah. 

Saraat arḍanā wa sharadatnā wa dhabaḥnā. Wa ḥattā al-thawbu alladhῑ artadῑhi taṭma‟u 

fῑhi! Hadhā al- taṭrῑzu saharat „alayhi al-layālῑ. Ismuhu ((filāḥiyyun)). Hadhā thawbun 

Filasṭῑniyyun filāhiyyun…. Dhis wa dhis wa dhis kulluhu Filasṭῑn. Ta‟rifu Tal Abῑb? 

Tal Abῑb dhāta nafsihā masrūqatun. Saraqū Yāfā sammūhā Tal Abῑb („Āsyūr, 2010). 

 

This no Israel. This is a traditional Palestinian attire that I embroidered with my own 

hand…. Israel is a thief. It steals our land, displaces us, and slaughters us. And now it 

even wants the clothes I wear! This embroidery keeps me awake all night. Its name is 

(Fellahiy). This is a Palestinian Fellahiy attire…. This, this, this all Palestine. Do you 

knowTel Aviv? Tel Aviv itself is stolen. They stole Yafa and named it Tel Aviv. 

 

The above sentences are excerpts from the experience of the character Wisal. 

One day, she was strolling on a beach in Greece. Suddenly, a stranger remarked that 

Wisal must be from Israel based on her attire. Loudly, she explained that the clothing 

she wore was traditional Palestinian attire. She also stated that Israel is a thief, stealing 

everything belonging to Palestine, including the traditional clothing she wore. 

Israel not only seizes Palestinian land but also appropriates their culture. As a 

result, Wisal's actions constitute resistance to the Israeli occupation. Wisal is able to 

assert Palestine's existence in the face of Israeli colonization, although in indirect ways. 
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This phenomenon dispels the myth that women are timid and lack the opportunity to 

speak publicly. Palestinian women can also resist in their own ways. 

The resistance of Palestinian women does not stop at that stage. They also 

participate in taking to the streets and demonstrating. They face Israeli soldiers bravely. 

Consider the following quote:  

   

ٌ وحها لىحه المظاهساث. الاعخصاماث. العملياث المظلحت. مىاحهت الاحخلا

ت أو زحالها أو  بحن العظىس المدزعحن بالظلاح وزباب البيىث في اللسٍ

 مسجدها أو جلاميرها.
al-Muẓāharātu. al-I‟tiṣāmu. al-„Amaliyyātu al-musallaḥatu. Muwājahatu al-iḥtilāli 

wajhan liwajhin bayna al-„askari al-mudarra‟ῑna bi al-silāḥi wa rabābi al-buyūti fῑ al-

qaryati aw rijālihā aw masjidihā aw talāmῑdhihā („Āsyūr, 2010). 

 

Demonstrations. Sit-ins. Armed operations. Confrontations between armed forces and 

housewives in villages, their men, their mosques, and their students. 

 

During the Israeli occupation, all layers of Palestinian society engaged in 

resistance, including its women. As the quote above illustrates, bravely, mothers 

participated in combat against armed forces. In terms of strength, they might not be 

comparable, but their spirit to defend their homeland's existence is remarkable. 

Women‟s demonstrations also occurred in Palestinian refugee camps in Lebanon. 

Consider the following quote: 

 

أجسدد على المخيم. أػد أشز أم فلان أو حازة مً حازتها لأن ابنها اخخفي أو 

دة الظفحر على خخيازاث أمياث. أطاعد في  اعخلل الجيؽ شوحها. أكسأ حسٍ

حن. أػازن في مظحرة وظائيت صغحر الحجم )مض ى إعداد كىائم المخطىف

 عهد المظاهساث الىبحرة(، ًىظمها اجحاد المسأة لأهالي المخطىفحن.
Ataraddadu „alā al-mukhayyami. Ashuddu azur umma fulān aw jāratan min jāratihā 

lianna ibnuhā ikhtafā aw i‟taqala al-jayshu zawjahā. Aqra‟u jarῑdata al-Safῑr „alā 

khityarāti umyāti. Usā‟idu fῑ i‟dādi qawā‟imi al-makhṭūfῑna. Usyāriku fῑ masῑratin 

nisā‟iyyatin ṣaghῑru al-ḥajmi (maḍā „ahdu al-muḍāhirāti al-kabῑrati), yunaẓẓimuhā 

ittiḥādu al-mar‟ati liahlῑ al-makhṭūfῑna („Āsyūr, 2010). 

 

I visited the refugee camp several times. I insisted on visiting Mrs. Fulan or one of her 

neighbors because her child had gone missing or soldiers had captured her husband. I 

read the Al-Safir newspaper to illiterate elders. I helped prepare lists of abducted 

individuals. I participated in small women's parades organized by the women's union 

for families of the abducted.  

 

In patriarchal society, the image of women is often associated with envy and 

unwillingness to concede to other women. However, the quote above demonstrates 

solidarity among Palestinian women in refugee camps. They support each other and 

resist, even with steps that may be considered simple. This is what the novelist aims to 

convey, so that the world sees that women are not always marked negatively. 

The resistance of Palestinian women is also evident in the Intifada events. The 

Intifada itself is a civil resistance of the Palestinian people to reclaim their homeland. 

They resist with whatever weapons they have, knowing they are outmatched with the 
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arms of their adversaries. However, their spirit continues to burn. This phenomenon is 

evident from the following quotes: 

Quote I 

 

أدكم في الصىز ولما أظهسث امسأة في زىب فلاحي مطسش جسفع ًدها بعصم 

لخللي حجسا على طيازة مً طيازاث الجيؽ أو حؼدبً مع المجىدًً لخخلص 

 به.  منهم طفلا أمظىىا
Udaqqiqu fῑ al-ṣuwari kullamā aẓharat imra‟atun fῑ ṣawbin filāhiyyin muārrazin 

tarfa‟u yadahā bi‟azmin litalqiya ḥajaran „alā sayyāratin min al-sayyārāti al-jayshi aw 

tashtabiku ma‟a al-munjadῑna litakhalluṣi minhum ṭiflan amsakū bihi („Āsyūr, 2010). 

 

I observed those images every time I saw a woman in embroidered fellahiy dress 

raising her hand with determination to throw a stone at one of the military vehicles or 

fighting to free a child they had captured. 

 

Quote II 

 

 ... وهي جحيي عً الإهخفاضت وأولادها. 

حاءوا لاعخلالي. كلذ ماش ي لىً لً أزهب طيازة إطسائيليت. صاحىا فيّ 

فصحذ فيهم.... كلذ ممىً في جاهس ي. ضحىىا وكالىا: مسة مجىىن! وأها 

كلذ لا مجىىن ولاعاكل. لً أزهب طيازة إطسائيليت جحملني في ػىازع 

حىحن.... هسزث: لً أزهب في طيازة إطسائيليت إلا لى كيدجمىوي وحملخىوي 

حملا. طتر زبً أوي طىٍلت ووشوي زليل، زلازت منهم لا ًلدزون على حملي. 

م مً المخيم للمخفس وأها أمص ي  زهبذ زأس ي. كالىا إذن جمص ي. كطعذ الطسٍ

بهدوء، زاس ي مسفىعت هأوي ملىت. وهم ًحسطىهني مً الجاهبحن والظيازة 

ت حظحر وزائي ببطء.   العظىسٍ
… Wa hiyā tuḥkῑ „an al-intifāḍati wa awlādihā. 

Jā‟ū lii‟tiqālῑ. Qultu māshῑ lakin lan arkab sayyāratan Isrā‟iliyyatan. Ṣāhū fiyῑ fasaḥtu 

fῑhim…. Qultu mumkin fῑ tāksῑ. Ḍaḥakū wa qālū: marah majnūn! Wa anā qultu lā 

majnūn w lā „āqilun. Lan arkab sayyāratan Isrā‟iliyyatan taḥmilunῑ fῑ shawāri‟I 

Janῑn…. Karrartu: lan arkab fῑ sayyāratan Isrā‟iliyyatan illā law qayadtumūnῑ wa 

ḥamalatūnῑ ḥamlan. Satara rabbuka innῑ ṭawῑlah wa waznῑ thaqῑl, thalāthatun minhum 

lā yuqaddirūna „alā ḥamlῑ. Rakibtu ra‟sῑ. Qalū iẓan tamshῑ. Qaṭa‟tu al-ṭarῑqa min al-

mukhayyami lilmakhfari wa anā amshῑ bihudū‟in, ra‟sῑ marfū‟atun kaannanῑ 

malikatan. Wa hum yaḥrisūnanῑ min al-jānibayni wa al-sayyāratu al-„askariyyatu 

tasῑru warāi bibuṭ‟in („Āsyūr, 2010). 

 

… She (Wisal) tells about the Intifada and her children.  

They (the Israeli soldiers) came to arrest me. I said, fine but I don‟t want to ride in an 

Israeli car. They shouted at me and I shouted at them…. I said, maybe in a taxi. They 

laughed and said: crazy woman! I said, crazy or not, I would never get in the Israeli 

car that took me on the streets of Jenin…. I repeat: I will never get into an Israeli car 

unless you tie me up and carry me. Your Lord hid my height and weight, three of 

them were not strong enough to carry me. I shook my head. They said, „Then go!‟. I 
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cut the road from the refugee camp to the guard post. I walked calmly. My head is 

lifted like a queen. Soldiers guarded me on two sides. Israeli military vehicles were 

moving very slowly behind me. 

 

Quote III  

 

ومسة واهذ ليلت عيد وطلع ػباب المخيم على أطلان الىهسباء وعللىا 

س الأعلام. أصبح العيد، والمخيم  مسفسفت عليه أعلام فلظطحن هأهه عيد جحسٍ

ذ. دخلىا المخيم وػخائم وبراءاث. ))هصلىا  مؽ عيد زبىا. زهبتهم العفازٍ

الأعلام((. الؼباب هأهه ملح وذاب. كالذ وظاء المخيم لا وظخطيع أن هصعد، 

جزلىن الأعلام   .…اصعدوا أهخم. وكفىا هخفسج عليهم هم ًصعدون وٍ
Wa marratan kānat laylatu „ῑd wa ṭala‟a syabābu al-mukhayyami „alā aslāki al-

kahrubāi wa „allaqū al-a‟lāma. Aṣbaḥa al-„ῑdu, wa al-mukhayyamu murafrafatun 

„alayhi a‟lāmun Filasṭiniyyun kaannahu „ῑdu taḥrῑrin mush „ῑd rabbinā. Rakibathum 

al-„āfarῑt. Dakhalū al-mukhayyama wa shatāima wa biẓaāti. (Nazzalū al-a‟lāma). Al-

shabābu kaannahu  milḥun waẓābun. Qālat nisāu al-mukhayyami lā nastaṭῑ‟u an 

naṣ‟uda, uṣ‟udū antum.  Waqafnā natafaraju „alayhim hum yaṣ‟udūna wa yunazzilūnā 

al-a‟lāma… („Āsyūr, 2010).  

 

One night, on the holiday eve, the young men lit decorative lights and hoisted flags. 

The holiday felt more like Palestine‟s Independence Day than a celebration of our 

God. It was as if the spirits of the Ifrit jinn possessed them. They entered the refugee 

camp with insults and curses, demanding, “Take down the flag!” The young men 

turned into melting salt. The women said, “We can't climb. You climb!” We stood 

watching them raise and lower the flag.... 

 

These quotes depict nonviolent resistance by Palestinian women. The First quote 

indicates the presence of women in acts of resistance against Israeli soldiers. Moreover, 

Palestinian women engage in their actions while wearing traditional attire. This shows 

that Palestinian women also seek to assert the identity and existence of the Palestinian 

people. At this level, women‟s fondness for adornment is no longer viewed negatively, 

but rather the opposite. By adorning themselves in traditional clothing, they make an 

effort to preserve their identity. It is undeniable that culture is the identity of a nation. If 

a culture disappears, the existence of that nation will also diminish. 

Throughout history, women have been narrated as the condemned and blamed 

by stereotypes. Women are punished as weak, obedient creatures, always victimized. 

However, on the other hand, they are blamed as evil figures like monsters. Through the 

second and the third quote, „Āṣūr presents that labeling women as monsters is not 

always negative. Traits like stubbornness, courage, outspokenness, recklessness, and 

anger are used to resist Israel. Therefore, it is not uncommon for verbal confrontations 

to occur between Palestinian housewives and Israeli security forces. 

It turns out that Palestinian women's resistance is not limited to spontaneous and 

nonviolent action. Some also join military and political organizations. This is evident in 

the following quote:  

 

العىيدة التى جصس على مىاصلت حعلمها والعمل حؼىىا مً ابىتها الصغسي 

 مع الفدائيت
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 بع البيذ جطلع مً الصبح ولا جسحع إلا المظا، وجلىٌ باجدزب على الظلاح؟!
Tashkū min ibnatihā al-ṣughrā al-„anῑdati allatῑ taṣṣiru „alā muwāṣalati ta‟allumihā wa 

al-„amali ma‟a al-fidāiyyati bas al-bintu taṭla‟u min al-ṣubḥi wa lā tarji‟u illā al-masā, 

wa taqūlu bitadarrubi „alā al-silāhi?! („Āsyūr, 2010). 

 

She complained about her youngest daughter's steadfast determination to study and 

work with the resistance movement. The daughter would leave early in the morning 

and not return until the nighttime. She frequently mentioned that she was training with 

weapons. 

 

Fidāiyyah is a Palestinian guerrilla or militant movement with a leftist 

nationalist orientation. The movement originated from Palestinian civilians who fled or 

were displaced from their homes following the 1948 Arab-Israeli war. Along its 

journey, this movement, comprised of various factions, was unified under the 

Palestinian Liberation Organization (PLO). Palestinian women also joined through 

several women‟s movement organizations. However, this fact often goes unnoticed in 

historical records (Holt, 2005). The quote above captures the fact that Palestinian 

women also took up arms to fight against Israeli colonization. They were involved in 

military training. It can be concluded that they possess bravery and resilience. This 

phenomenon reaffirms the presence of masculine traits in women, which are often 

overlooked due to patriarchal societal constructs. This is reinforced by the following 

quote: 

 

جىحهذ مع عدد مً شملائي إلى مىخب الجهت الؼعبيت وهىان اهضم إليىا 

مجمىعت مً الؼباب وفخاجان، أذهس أن واحدة منهما واهذ مً فخح. كسزها 

لت إضسب واهسب. ... وهىان أًضا  أن هىاوغ الجىىد الإطسائيليحن على طسٍ

     فخاة اطمها فاطمت مً فخح
Tawajjahtu ma‟a „adadin min zumalā‟ῑ ilā maktabi al-jihhati al-sha‟biyyati wa 

hunāka inḍama ilaynā majmu‟atun min al-shabābi wa fatātāni, uẓakkiru anna 

wāḥidatan minhumā kānat min Fatah. Qarrarnā an nunāwisha al-junūda al-

Isrāiliyyῑna „alā ṭarῑqati iḍrab wa ihrāb. … wa hunāka ayḍan fatātun ismuhā 

Fāṭimah min Fatah („Āsyūr, 2010).  

 

I went with a group of comrades to the headquarters of the Palestinian people‟s 

movement, where several young men and two girls joined us. I remember one of the 

girls was from Fatah. We decided to confront the Israeli army with hit-and-run 

tactics. There was also a girl from Fatah, her name is Fatimah. 

 

Fatah is one of the largest factions within the PLO. One of its supporting 

organizations is the Women‟s Committee for Social Work (WCSW). Therefore, there is 

no doubt that women are involved in this movement. Women and men work together to 

fight against the Israeli forces. Women have equal space and opportunity to discuss 

attack tactics. They also join the fight against Israeli forces alongside other fighters with 

enthusiasm and courage. This fact demonstrates that women also possess masculine 

traits often attributed to men. It also proves that Palestinian women are engaged in 

resistance against Israeli occupation. 
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CONCLUSIONS   

In various narratives of the Palestinian conflict, the role of women is often 

overlooked. This is because conflict and warfare are always considered male domains. 

War is always associated with masculinity. It is associated with strong, agile men 

skilled in using various types of weapons. Literary works, as a symbolic 

communication, play an important role in expressing the existence of women, especially 

in the context of the Palestinian conflict 

This research aims to answer question regarding the position and role of 

Palestinian women amidst the conflict engulfing their homeland through the novel titled 

al-Ṭanṭūriyyah. Based on the research, it can be concluded that Palestinian women also 

resist Israeli occupation. Their resistance consists of both nonviolent and violent forms. 

Nonviolent resistance is conducted through demonstrations and protests while wearing 

typical Palestinian women‟s attire. They do this to preserve their existence as 

Palestinians. They also resist by assisting in providing accommodations and writing 

testimonies of themselves and survivors of massacres committed by Israel. They also 

engage in resistance through military and political channels. Alongside male fighters, 

they support each other in fighting against the Israeli army. If men resist with violence, 

women are capable of resisting with both violence and nonviolence. It, of course, does 

not negate the femininity inherent within them.  

Indeed, women are often “sentenced” as weak, obedient, emotional, nagging, 

angry, sexy, seductive, and other perceived negative characteristics. Women receive 

little attention in many significant global events. Consequently, the presence of women 

must continue to be recognized. A possibility to accomplish this is to conduct research 

on novels that portray women‟s experiences.  
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